《Peake’s Commentary on the Bible – 2 Peter》(Arthur Peake)
Commentator

Arthur Samuel Peake (1865-1929) was an English biblical scholar, born at Leek, Staffordshire, and educated at St John's College, Oxford. He was the first holder of the Rylands Chair of Biblical Criticism and Exegesis in the University of Manchester, from its establishment as an independent institution in 1904. He was thus the first non-Anglican to become a professor of divinity in an English university.

In 1890-92 he was a lecturer at Mansfield College, Oxford, and from 1890 to 1897 held a fellowship at Merton College.

In 1892, however, he was invited to become tutor at the Primitive Methodist Theological Institute in Manchester, which was renamed Hartley College in 1906.[1][4] He was largely responsible for broadening the curriculum which intending Primitive Methodist ministers were required to follow, and for raising the standards of the training.

In 1895-1912 he served as lecturer in the Lancashire Independent College, from 1904 to 1912 also in the United Methodist College at Manchester. In 1904 he was appointed Professor of Biblical Criticism and Exegesis in the (Victoria) University of Manchester. (This chair was in the Faculty of Theology established in that year; it was renamed "Rylands Professor, etc." in 1909.)

Peake was also active as a layman in wider Methodist circles, and did a great deal to further the reunion of Methodism which took effect in 1932, three years after his death. In the wider ecumenical sphere Peake worked for the National Council of Evangelical Free Churches, serving as president in 1928, and was a member of the World Conference on Faith and Order held in Lausanne in 1927. He published and lectured extensively, but is best remembered for his one-volume commentary on the Bible (1919), which, in its revised form, is still in use.

The University of Aberdeen made him an honorary D. D. in 1907. He was a governor of the John Rylands Library.

First published in 1919, Peake's commentary of the bible was a one-volume commentary that gave special attention to Biblical archaeology and the then-recent discoveries of biblical manuscripts. Biblical quotations in this edition were from the Revised Version of the Bible.
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II. PETER
BY THE REV. R. BROOK

THE epistle can best be described as "a homily thrown into epistolary guise." The author writes as "Simon Peter, a servant and apostle of Jesus Christ." He refers to his call (2 Peter 1:3), his presence at the Transfiguration (2 Peter 1:17), his impending death foretold by Jesus (2 Peter 1:14), to the Gospel of Mark, which embodied his teaching (2 Peter 1:15), and to his First Epistle (2 Peter 3:1). But, apart from these references, the personal note is entirely absent. Nothing is said as to the place or circumstances of composition; there are no greetings and no trace of any personal relations between the author and his readers. He addresses himself, not to any particular church, but to Christendom in general. His purpose is to exhort the faithful to godliness, to warn them against false teachers who practised libertinism, and to rehabilitate the belief in the Second Advent. He bases his "homily" upon the Epistle of Jude and borrows freely from it. (For a justification of this, see Introduction to Jude.)

The Petrine authorship has been questioned on various grounds. (1) Weakness of external evidence. There is no certain or even probable evidence of the use of 2 P. by any first-or second-century writer (unless we suppose that Jude was based on 2 P. instead of vice versa, but see below under 6). In this respect its position is wholly different from that of the Pauline Epistles and 1 P. The first clear reference to it is in Origen, though he regarded it with suspicion. In the fourth century doubts were felt about it by Eusebius and Jerome, and it was rejected by the Syrian Church. It was probably known to Clement of Alexandria, though connected by him rather with the Apocalypse of Peter than with 1 P. (cf. Chase in HDB). Attempts have been made to explain the weakness of the evidence: (a) that the epistle would have little interest for Gentile readers because it was addressed to Jewish Christians (so Zahn); but there is nothing to suggest that the readers were Jewish Christians; on the contrary, "the problem of the Law does not exist for the author or the readers"; or (b) that it never had a wide circulation—a fact evidenced by the bad state of the text (so Bigg)—owing to its brevity and the limited interest of its subject-matter. But this would not explain the silence and suspicion of early writers about a document believed to be of apostolic authorship. (2) Relation to 1 P. The style, language and tone of the two epistles are so widely different that, making all allowance for difference of subject-matter and of circumstances of composition, identity of authorship seems impossible. (2 P. was rejected on this ground as early as the time of Jerome.) Such verbal agreements as exist are best explained as due to a definite imitation of 1 P. by some later writer. Moreover, the whole outlook and teaching of the two epistles is different; e.g. in 1 P. the Parousia is regarded as imminent; in 2 P. its further delay is contemplated and explained. Some commentators who accept 2 P. are, accordingly, compelled to abandon the direct authorship of 1 P. (3) The reference to the Pauline Epistles in 2 Peter 3:15 f. seems to imply the existence of a NT Canon, and therefore to necessitate a date for 2 P. which is incompatible with its authenticity. (4) The epistle is completely silent as to the Resurrection and the Ascension, and hardly contains an allusion to the sayings of our Lord—here, too, presenting a striking contrast to 1 P. This raises a presumption against its genuineness, which is strengthened by the fact that the only references to the Gospel history which it does contain are such as would serve to identify the author with Peter. They seem to be introduced solely for this purpose and after the manner of the apocryphal writings, and lend support to the statement that the author "shows a too manifest anxiety to have his work attributed to St Peter." (5) The "false teaching" attacked is said to be a form of second-century Gnosticism. The false teachers are certainly charged not only with immorality—as would appear to be the case in Jude—but also with doctrinal errors, yet the indictment is so general that this argument must be regarded as inconclusive. It would support, though it does not demand, a late date. (6) Its connexion, both in thought and language, with the Apocalypse of Peter—an apocryphal work of the second century—is so close that it requires explanation. The possibilities seem to be that both are the work of the same writer (Sanday) or of the same school (Chase), or that 2 P. borrowed from the Apocalypse.

These arguments vary in force. Some of them, taken separately, do not carry much weight, but in combination they seem conclusive. The majority of scholars therefore regard the epistle as a pseudonymous work of the second century. The exact date and place of composition can only be conjectured. Since some regarded it as Petrine at the end of the second century it cannot have been written much later than about A.D. 170. Its resemblance to the Apocalypse of Peter and its traditional connexion with it, give probability to the view that it was written about the same time and in the same neighbourhood—about A.D. 150 and in Egypt. It is scarcely necessary to add that those who say that on this view the epistle is "neither more nor less than a forgery" are guilty of an anachronism: we must not judge an ancient writer by modern literary standards. Cf. pp. 432, 902.

Accepting the epistle as genuine, Zahn supposes that it was directed against the libertinism prevalent in the Gentile churches, notably at Corinth, and was written at Antioch, before Peter went to Rome, and therefore before 1 P., and was addressed to Jewish Christians in Palestine. Bigg's view is similar, though less definite as to the place and date of composition. He thinks that it was probably addressed to the Asiatic churches to warn them against false teachers from Corinth who were beginning to make their way into Asia Minor.

Literature.—Commentaries: (a) Lumby (Sp.), Plummer (Ellicott's), Bennett (Cent.B), Plumptre (CB), Mitchell (WNT); (b) J. B. Mayor, Bigg (ICC), R. H. Strachan (EGT), James (CGT); (c) Windisch (HNT), von Soden (HC), Burger (KHS), Hollmann (SNT), Knopf (Mey.), Spitta, de Zwaan; (d) Lumby (Ex.B), J. H. Jowett, The Epistles of St. Peter. Other Literature: Articles in Dictionaries and Encyclopædias (especially Chase in HDB), Discussions in Histories of the Apostolic Age, Introductions to NT Jones, N. T in Twentieth Century, 343ff., 350-357; Robson, Studies in the Second Epistle of St. Peter.
THE CATHOLIC EPISTLES
BY PRINCIPAL A. J. GRIEVE

THE exact significance of the epithet "catholic" or "general," as applied to the seven writings which bear the names of James , 1 and 2 Peter , 1, 2, and 3 Jn., and Jude, has been a matter of considerable debate. It has been surmised that they are so entitled because they are the work of the apostles generally as distinguished from the compact body of Pauline letters; or because they contain catholic in the sense of orthodox teaching, or general rather than particular instruction; or again because they were generally accepted in contrast to other writings which bore apostolic names but failed to make good their claim. A more likely reason than any of these is that they were addressed to Christians in general or to groups of churches instead of to individual communities like Corinth and Rome, to which Paul usually wrote. We say "usually," because Galatians was written to a group of churches, and there is reason to think that Ephesians was meant as a circular letter. Cf. also Colossians 4:16. Of the seven "catholic" epistles, two (2 and 3 Jn.) hardly satisfy our test, for they were written to a particular, though unnamed, church and to an individual respectively. Their inclusion in the group is thus a mere matter of convenience; they would naturally come to be associated with 1 Jn. Jas. is addressed to "the twelve tribes of the Dispersion," 1 P. to Christians in Asia Minor, 2 P. and Jude broadly to the writer's fellow-believers; 1 Jn. has no address, and is more like a homily than a letter.

The earliest record of the name appears to be about A.D). 197, in the anti-Montanist writer Apollonius (see Eusebius, Hist. Eccl., v. 18), who declares that the heretic Themiso wrote a "catholic" epistle in imitation of that of the apostle (? John). Clement of Alexandria (c. 200) refers to the letter of Acts 15:23-29 and to Jude as "catholic." Origen (c. 230) applies the epithet to the epistle of Barnabas, as to 1 Jn., 1 P., and Jude. Dionysius of Alexandria (c. 260) uses it of 1 Jn. in opposition to 2 and 3 Jn. Such usage, and that of Eusebius of Cæsarea (c. 310), who uses the adjective of the whole seven (Hist. Eccl., ii. 23), is sufficient to disprove the opinion that "catholic" means "recognised by the whole church." As a matter of fact, most of the seven were hotly contested, and only gradually secured their place in the NT canon. 1 Jn., which was the first to be so styled, evidently won the epithet because of the encyclical nature of its appeal—it was an exhortation to the church at large rather than to a narrow circle, a single church, or even a group of churches, like the Pauline letters and 1 P., to say nothing of individual persons—and because its contents were official in a sense in which even Paul's epistles were not. Most akin in this respect were Jude and 2 P., and perhaps Jas., if the twelve tribes can be taken as representing the new Israel of Christendom. The recipients of 1 P., too, included well-nigh half the Christian world. 2 and 3 Jn. secured their footing because of their name. The little canon of Pauline letters was usually designated "the Apostle," and it would only be a question of time for the group of non-Pauline epistles to be entitled "catholic." When the name of the group became known in the Western Church, it was misinterpreted and taken in a dogmatic sense as equivalent to "canonic," i.e. apostolic or genuine. As "the canonic epistles" they became known in the West, and the original idea of contrast with the Pauline letters disappeared. Junilius Africanus (c. 550) understands "canonic" as "containing the rule of faith."

The influence of Augustine has been mentioned. In De Fide et Operibus (xiv. 21) he points out that Paul pressed his doctrine of justification by faith so far as to be in peril of being misunderstood. Paul lays the foundations, the Catholic Epistles raise the superstructure; he is careful for the genuineness of the root, they for the good fruit; he feels himself a minister of the Gospel, they speak in the name of the (nascent Catholic) Church.

It may be granted that there are certain points of relationship between the seven epistles, despite their varied authorship. They lack in general the personal note, and seek to meet more widespread need by general counsel. Jlicher ranks them as a class in which the epistle is merely a literary form whereby the unknown writer holds intercourse with an unknown public. The transition from the Pauline letters to the Catholic Epistles is by way of Ephesians, Hebrews, and the Pastorals (cf. p. 603). None of them is lengthy, none starts a far-reaching train of thought, or contributes much to pure theology. They are concerned mainly with practical advice and edifying exhortation. Their modest dimensions gave them an advantage over such longer works as the Epistles of Clement and Barnabas and the Shepherd of Hermas. in circulation, and therefore in recognition; apart from the fact that these works, favourites in the Early-Church, bore no apostolic names.

The epistles, though modern scholarship cannot unhesitatingly accept their apostolic authorship, at least represent what the Early Church regarded as apostolic teaching, and subsequent generations have confirmed their practical value. Some may feel that because there is no certainty about their apostolic authorship they should not be included in the KT but the Early Church was often guided by the intrinsic merits of a book, and accepted it as. apostolic because of its worth. We have to remember, too, that the ancient conception of authorship was widely different from our own—a book would be called John's because its teaching agreed with that of John. A writer might go so far as to assume the name of a great teacher in order to gain a reading for his book; and if he succeeded in presenting what might fairly be regarded as the views of the man whose name he assumed, no one felt aggrieved. The practice was especially common in apocalyptic literature. We do not argue in this way now; and similar literary devices when they are practised are tolerated only because we know that they are devices, and generally know also the name of the real author.

The order in which we have the seven epistles has come to us from the fourth century, but there were many earlier variations. The position of the group in early MSS. and versions is also far from fixed. Most Gr. MSS. arrange thus: Gospels, Acts, Cath. Epp., Paul, Rev. The Syrian order is Gospels, Paul, Acts, Cath. Epp., Rev. In Egypt: Gospels, Paul, Cath. Epp., Acts, Rev. In the Muratorian Canon, representing the early West, we have apparently Gospels, Acts, Paul, Cath. Epp., Rev., which is the order followed in the Vulgate and in the English versions.

(See also Supplement)

01 Chapter 1 

Verses 1-11
2 Peter 1:1-11. The author writes to those who possess a faith not less honourable ("precious") than that of the apostles themselves, since they, too, possess all things pertaining to life and godliness. But effort on their part is necessary if they would make their calling sure. The lack of such effort involves stumbling and implies forgetfulness of their baptismal cleansing—possibly, forgetfulness that the special cleansing of baptism cannot be repeated (Bigg). The Gospel is not a cloke for libertinism.

2 Peter 1:3. him that called us: i.e. Christ: the reference is to the call of the apostolate. In this section "we" and "us" refer to the apostles, "you" to those who have received the apostolic message.

Verses 12-15
2 Peter 1:12-15. So long as he lives, it is his duty as an apostle to impress these truths upon them, especially since he anticipates a sudden death. (2 Peter 1:14. swiftly: render "suddenly"—the reference is to the prediction in John 21 that Peter should die a violent death.) But he will make provision for them, so that after his death they may be reminded of these truths. The reference is probably to the Gospel of Mark, which is traditionally connected with Peter. Some, however, suppose that the reference is to the Apocalypse of Peter, either as implying its existence or suggesting its composition. Spitta, who maintains the priority of 2 P., suggests that Jude was written to fulfil this promise.

2 Peter 1:16-21. In support of his teaching, he appeals to a twofold witness: (1) His apostolic relation to Jesus. In speaking of the power of Jesus, as manifested in His earthly ministry, he was not following cunningly-devised fables, as the false teachers asserted (treating the Gospel records, perhaps, as allegory and not history), but was speaking of that which he had seen and heard—for he had been present at the Transfiguration and had heard the voice from heaven. (2) OT prophecy—an even more sure witness, which provides them with a lamp in the darkness of this world until the Second Coming of Jesus. But they must remember that if they are to interpret prophecy aright, they need a guide. Prophecy did not come by the will of man but from God, and therefore it cannot be interpreted by man's unaided power.

2 Peter 1:16. and coming of our Lord: His coming in the flesh; but the reference may be to the Parousia.

2 Peter 1:19. Render, "even more sure is the word of prophecy which we have"; the meaning is not, as in RV, that the Transfiguration proves the truth of OT prophecy, but that in the OT there is a second witness to the author's teaching against libertinism. For this purpose the voice of Heb. prophecy, with its stern insistence on righteousness, is more certain than the voice of the Transfiguration.

02 Chapter 2 
Verses 1-9
2 Peter 2:1-9. As there were false prophets in Israel, so there will arise false teachers among the faithful. (Writing from the assumed standpoint of the apostolic age, he projects their coming into the future; in 2 Peter 2:10 they are regarded as already active; cf. 2 Peter 3:3; 2 Peter 3:17.) By their vicious lives they will deny the Master who bought them. Many will follow them, thus causing the Gentiles to blaspheme the Church. But their punishment is certain. God's judgment on sin, pro nounced long ago, has always been and still is fulfilling itself; witness the judgment on the angels that sinned, on the world in the days of the Flood, and on Sodom and Gomorrah. But, as God saved Noah an

d Lot, so He will always save the godly, while keeping the unrighteous under punishment—as the fallen angels are kept in pits of darkness until the final judgment day. (Cf. Enoch 10:12, 5:43.)

The whole passage should be compared with Jude 1:4-7. For the reference to Israel in the wilderness, which Jude places first, 2 P. substitutes the Flood, placing it, to secure chronological sequence, after the fallen angels. He also adds, in order to soften the severity of Jude, the two cases of mercy—Noah, who in accordance with later Jewish tradition (cf. Josephus, Ant. I. iii. 1) is described as a "preacher of righteousness," and Lot; for "just Lot," cf. Wisdom of Solomon 10:6.

2 Peter 2:4. The sin of the fallen angels is not specified, but was traditionally connected with Genesis 6:1-4*. Jude's account of the sin of the angels is fuller, and shows dependence on Enoch (see on Jude 1:6). Here, as elsewhere (see on 2 Peter 2:11; 2 Peter 2:17), 2 P. shows more reserve than Jude in the use of the Apocrypha.

Verses 10-17
2 Peter 2:10-17. The sins of the false teachers are now described—licentiousness (2 Peter 2:10), audacious blasphemy (2 Peter 2:10-12), open profligacy (2 Peter 2:13), and covetousness like that of Balaam (2 Peter 2:15). They are as worthless as springs without water, and their end is blackness of darkness. The whole section is based on Jude 1:8-15.* 2 P. softens the severity of Jude's language and rearranges the order. He expands the reference to Balaam and omits Cain and Korah. In 2 Peter 2:11 he omits the explicit reference to Michael, and also, at the end of 2 Peter 2:17, the passage from Enoch quoted in Jude 1:14 f. (see on 2 Peter 2:4, reserve in use of Apocrypha).

2 Peter 2:10. dominion: render, "the Lordship," i.e. Christ or God (see on Jude 1:8).—dignities: render, "the glorious ones" (cf. mg.), i.e. the heavenly beings, or the unseen powers: it is difficult to see in what sense the false teachers reviled the unseen powers, but the word can scarcely be taken to mean the rulers of the Church.

2 Peter 2:11. Paraphrase, "They do not hesitate to revile the unseen powers, while even angels, who are far greater than these false teachers, do not dare to bring against these powers an irreverent accusation, in the presence of the Lord." The argument can be understood only in the light of Jude's reference to the story of Michael (Jude 1:9*), where the forbearance of Michael is contrasted with the audacity of the false teachers. The dispute between Michael and the devil did not take place in the presence of the Lord, and the insertion of the words, which are not found in Jude, is difficult.

2 Peter 2:12. matters . . . ignorant: they know nothing of the Lordship or the glorious ones; they only know the things of the fleshly life.

2 Peter 2:13. suffering wrong as the hire of wrong-doing. The text is almost certainly corrupt, and presents two difficulties. (1) The writer could scarcely speak of the false teachers suffering wrong at the hands of God. (2) The phrase translated "hire of wrong-doing" occurs again in 2 Peter 2:15, where it means "unrighteous gain." Here the context requires a different meaning—"penalty of wrong doing": but it is difficult to give the same phrase two such different meanings in the same passage. "Receiving the reward of unrighteousness" (cf. AV) looks like a conjectural emendation, but while removing the first difficulty, it leaves the second.—their love-feasts: render "their deceivings" (mg.); apatais (deceivings) is the reading of all MSS. except B (p. 601); agapais (love-feasts), the reading of B, followed by RV, was probably suggested by the parallel passage in Jude 1:12, where "love-feasts" is undoubtedly the correct reading: Jude, however, has "your love-feasts" not, as RV here, "their love-feasts."—while they feast with you: render, "while they share in the feast (probably the Agape—so Bigg) with you." Paraphrase, "Spots and blemishes in your midst, revelling in their deceits, while continuing to share your Agape"; despite their openly evil lives, they do not separate themselves from the Christian fellowship.

Verses 18-22
2 Peter 2:18-22. Uttering vain words they snare in the lusts of the flesh those who were just escaping (or, had actually escaped) from heathen vices, promising them liberty, while all the time they are themselves the slaves of sin. Having once been rescued from the defilements of the world, they have again become enslaved, and their last state is worse than their first; better to remain a heathen than become an apostate.

2 Peter 2:22. The first proverb is found in Proverbs 26:11; the second is, apparently, not derived from a Heb. source, and its interpretation is difficult. "The sense is, not that the creature has washed itself clean in water (so apparently RV), still less that it has been washed clean (as AV), and then returns to the mud, but that, having once bathed in filth, it never ceases to delight in it" (Bigg). [The objection to this view is that the illustration requires a change from filth to cleanliness, followed by a reversion to the old condition, so that the last state is worse than the first. The dog gets rid of his unwholesome food, but then hankers after it and returns to it; the sow gets rid of its dirt by washing itself and then rolls in the mud and becomes as filthy as ever. Wendland suggests that the proverb goes back to a saying of Heraclitus, which he gives in this form: "Swine wash themselves more gladly in mire than in clear and clean water." (Burnet reads differently: "Swine wash in the mire, and barnyard fowls in dust.") But it is much more likely that it comes from Ahikar; the passage is rendered thus by Rendel Harris: "My son, thou hast behaved like the swine which went to the bath with people of quality, and when he came out, saw a stinking drain, and went and rolled himself in it." (Smend's translation is somewhat different, but agrees in substance).—A. S. P.]

03 Chapter 3 
Verses 1-3
2 Peter 3:1 f. In this, as in his former letter, he is only reminding them of the OT prophecies and of the teaching of the apostles—the twofold witness to which he had appealed in ch. 1.

2 Peter 3:1. the second epistle: the author again claims identity with Peter, and refers to 1 P.; what he here says is, however, an inaccurate description of 1 P., and if the genuineness of 2 P. is maintained, it is better to suppose that the reference is not to 1 P. but to some other epistle of Peter's which has not been preserved.—unto you: this has been taken to imply that 2 P. was addressed to some particular church or churches, to which Peter had previously sent an epistle; it is better to regard it (like the references in 2 Peter 1:12) as part of the "literary drapery" of the letter; cf. also 2 Peter 3:15.

2 Peter 3:2. your apostles: in the parallel passage in Jude (Jude 1:17) the author implies that he was not himself an apostle; some commentators see here a similar disclaimer, but this interpretation is not necessary; the meaning is, those apostles who were your teachers.

2 Peter 3:3. On the relation of this verse to Jude, see on Jude 1:18.

Verses 3-7
2 Peter 3:3-7. A further characteristic of the false teachers was the denial of the Second Advent (their coming is again spoken of as in the future; cf. 2 Peter 2:1 and 2 Peter 3:17). Their scepticism is based, partly, on the non-fulfilment of the primitive hope of the immediacy of the Parousia, and partly on a belief in the rigid immutability of the world process. The first generation of Christians ("the fathers"—which can hardly be taken to mean "the OT saints"; there is here an indication of the late date of the epistle) has already passed away and all things remain as they had been from the beginning. But their reasoning is false. They wilfully forget that by the word of God the heavens were made and the earth from water and by means of water, and that by the same means they were afterwards destroyed. So by the word of God the heavens that now are and the earth will be destroyed by fire. There is no parallel in Jude to the teaching of 2 P. with reference to the Parousia; this is the author's main addition to Jude, and probably represents his main purpose in writing.

2 Peter 3:6. the world that then was: the universe, the first heavens and earth. The tradition that the heavens as well as the earth were destroyed at the Flood is found in Enoch (8:33-5), and is a development of the earlier tradition of Gen.

2 Peter 3:7. stored up for fire: treasured up for destruction by fire. The belief that the universe would be destroyed by fire (cf. 2 Peter 3:10 ff.) was widely prevalent in the second century (cf. Origen, Contra Celsum, iv. 11, 79).

Verses 8-13
2 Peter 3:8-13. Moreover the Lord is not really slow to fulfil His promise; He "does not reckon time as men reckon." His seeming slowness is not the manifestation of His impotence, but of His long-suffering love (cf. 2 Peter 3:15). His purpose is that time for repentance should be given to all; when the end comes it will be sudden, and there will be no time for repentance then. The fact that all material things will pass away constitutes a call to holy living (we can see here, per contra, the connexion between the libertinism of the false teachers and their disbelief in the Parousia), especially since we look for new heavens and a new earth, wherein righteousness dwelleth (cf. Isaiah 65:17, Enoch 91:16).

2 Peter 3:12. earnestly desiring the coming: render, "hastening (mg.) the coming," i.e. by repentance; for the belief that men's repentance was the essential condition of the Parousia cf. Acts 3:19 f., "Repent, therefore . . . that he may send the Christ."

Verses 14-18
2 Peter 3:4-18. The epistle closes, as it had opened, with an exhortation to godliness. The Gospel is not a cloke for licentiousness but a call to righteousness. This, the author adds, was the burden of Paul's teaching in all his letters, though his words had been misunderstood by the ignorant and distorted by the wicked into a justification of moral laxity. (That this was the case, even in Paul's lifetime, can be seen, e.g. in Romans 3:8; Romans 6:1, also in 1 Cor. passim; cf. James 2:8-13*.) He bids his readers beware lest they are led astray by these perversions of the apostolic teaching, and exhorts them to grow in grace and knowledge of the Lord.

2 Peter 3:15. unto you: unless we suppose that 2 P. was addressed to some particular church, it is not necessary to see here a reference to any one particular epistle of Paul's addressed to that church; the appeal is to the general teaching of Paul. Nor is it necessary to limit "these things" (2 Peter 3:16) to the words which immediately precede—the doctrine that the delay of the Parousia is due to the long-suffering of God, or even that disbelief in the Parousia is connected with moral laxity. The author is only concerned to say that Paul's condemnation of libertinism is not less emphatic than his own.

2 Peter 3:16. the other scriptures: lit. "writings," but almost certainly the word is used in the technical sense, Scriptures. It is difficult to resist the conclusion that in speaking of the Pauline Epistles and "the other Scriptures," the author implies the existence of a NT Canon (at any rate none of the attempts to explain the passage differently is satisfactory) and if this conclusion is accepted, the Petrine authorship of the epistle must be abandoned.

